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ABSTRACT: Fundamentalism basically means returning to past values. Islamic fundamentalists 
include groups and movements with different interpretations of the fundamental principles and beliefs 
of Islam. By providing a strict interpretation of Islam, they justify violence, killings, terror and 
terrorism as religious and religious justifications. This research deals with the consequences of this 
issue through the analytical-descriptive method and the use of historical sources and evidence. The 
findings show that fundamentalism in the region has entered a new phase of its life as political Islam 
emerges. Global wars, the Cold War, the failures caused by them, and the performance of some 
international powers have led fundamentalist groups to become more radical and violent. 
Fundamentalism has confronted Afghanistan with violence, killings, assassinations and political 
instability for more than 40 years. Terrorist acts are the most important consequence of 
fundamentalism at the international and regional level With the Taliban re-dominating Afghanistan, 
there are growing concerns about large-scale terrorist threats. 
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*** 
 

 

PROLOGUE 

 

Fundamentalism in the word means loyalty and stubbornness to the early roots of 
religion and ideology, and its purpose is to return to the fundamental principles of 
religion, and hence it is regressive and reactionary in belief and thought. The 
fundamentalists believe that certain moral and religious orders taken from the holy texts 
should be openly accepted in all collective demands and should be implemented. «In the 
meantime, Islamic fundamentalism also includes the meaning of returning to the main 
principles and beliefs of Islam» (Haqiqat, 2013: 111). The term fundamentalism means 
«return to Islam» (Rova, 1999: 86); that is, paying attention to the principles and values 
of the predecessors and predecessors, in the Islamic world and among Muslims, is 
considered a religious duty and a factor of salvation in the face of current world 
developments. In other words, fundamentalists emphasize the implementation and 
Islamization of social relations. This belief has been shown to be generally strict and 
violent in the implementation of Sharia law. This process gradually intensified during 
the existence of fundamentalist groups and currents.  
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Fundamentalism  
 
has been used to describe any movement that wants the complete and unquestioning 
implementation of the teachings of the Qur'an and Sharia. Fundamentalism has become a 
sign and manifestation of militancy, nervousness and intolerance for many in the Western 
world (Masoudnia, 2011: 84).  

 
There are different views about the origin of Islamic fundamentalism. The difference 

in viewpoint is a natural thing because every researcher looks at a subject and issue 
from a specific perspective and attitude. Fundamentalism can be considered in three 
different ways:  
 
1- Islamic fundamentalism is presented as a reaction and response to the crisis 
caused after the First World War and in the face of the problem of the nation-state in the 
Middle East. 
2- The point of view proposed by Huntington. He considers the emergence of 
Islamic fundamentalism as a reaction to the invasion of the West and the context of the 
clash of civilizations, which pits the Islamic civilization against the Christian-Jewish 
civilization. 
3- Fundamentalism is linked with political Islam, which itself is defined as a new 
credible force for positive changes and is decorated with the slogan "Islam is the 
solution". In this view, Islam and its teachings are seen as a powerful capacity different 
from secularism (Ehtishami, 2012: 248). 
 

The first view considers fundamentalism as a historical reaction that Muslims have 
shown. The second point of view sees fundamentalism as a civilizational reality that has 
the capacity to confront other civilizations. But the third point of view relies on the 
political aspect and talks about the social and political capacity of Islam. This capacity 
may be presented to the world with a fundamentalist view.  
 

PRINCIPLES OF FUNDAMENTALISM 

Islamic fundamentalism explains the relationship between man and God and the 
environment with special readings of religious texts from different perspectives. This 
attitude is kind of idealistic and at the same time extremely practical. The principles and 
themes raised in this thinking can be considered as follows:  
 
1- Belief in the comprehensiveness of Islam: Islam is not only limited to the private 
sphere and is focused on spiritual matters. Islam is both creed and worship, nation and 
nationality, world and hereafter, politics and ethics, war and peace, book and sword. 



 
 
 

OCCHIALÌ	–	RIVISTA	SUL	MEDITERRANEO	ISLAMICO	(N.10/2022)	
	
	

 
ISSN 2532-6740 

11 

2- Linking religion and politics in Islam: Islam is a complete plan and design, 
society and politics cannot be excluded from its jurisdiction and inclusion. 
3- Returning to principles and foundations: they believed in fundamental values 
and principles with the idea of discovering them for the reconstruction and management 
of society. Fundamentalism is not compatible with epistemological and moral 
relativism. 
4- Establishing the Islamic government: Islamic fundamentalism believes in the 
establishment of the Islamic government and considers its existence as a rational and 
religious necessity.  
5- Pragmatism and combativeness: Islamic fundamentalism is pragmatic and 
combative; Because establishing divine sovereignty and ending the non-Islamic 
situation requires a lot of activity, effort and effort. Sayyid Qutb proposed Jihad and an 
armed struggle to realize Islamic sovereignty. Jihad includes a wide range of efforts that 
are considered necessary for the establishment of Islamic rule (Khosravi, 2009: 125). 

The aforementioned principles show that for the realization of the Islamic ideal, 
which is usually considered a religious and religious duty, all-out efforts and the use of 
weapons and armed struggle are necessary and essential. As a divine duty and a 
religious duty, Jihad is the fundamental principle in fundamentalist thinking, which 
opens the way for violence under the pretext of struggle and gives it religious 
justification. Also, the principles show that fundamentalist thinking in its political 
nature wants to Islamize society and manage it according to the proposed model of this 
thinking. The management of society based on the model of fundamentalism in some 
Islamic countries is shown by some fundamentalist groups, who do not believe in 
fundamental rights, human rights, freedom of expression and civility. As an example, 
the Taliban group is a complete symbol of radical fundamentalist thinking and believes 
in managing society based on its own model and interpretation of Islam. In this model, 
all affairs have found meaning and meaning in the circle of Sharia and no law can be 
valid instead of Sharia.  

 

FUNDAMENTALIST MOVEMENTS 

Fundamentalism or Salafism has many followers and branches among Muslims. But all 
currents and movements are not the same. They may share many principles, but they 
can be separated from each other in many cases. Dealing with all branches requires 
another space. In this opportunity, two major thoughts and movements in the Islamic 
world, which have different branches, are mentioned in order to clarify the issue.  
 

(a) 1- Wahhabi-Salafi trend 

The basis of Wahhabi thought goes back to Muhammad bin Abdul Wahhab (1703-
1792) from Saudi Arabia. Religiously, he was a follower of the Sunni Hanafi religion 
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and was influenced by the thoughts of Ibn Taymiyyah, Ahmad Ibn Hanbal, Ibn Qayyim 
al-Jawzi and Muhammad Hayat al-Sundi. The Wahhabi and Salafi movements are 
generally conservative and fundamentalist, they generally do not allow the killing of 
innocent people. Only some of its branches, which are Takfiri Salafis, consider violence 
and killing permissible. The Takfiri movement is a very small minority among the large 
Salafi movement.  
 
According to their thoughts, behaviour and political events, the Salafi currents can be 
divided into three distinct currents in the Arab world, which include traditional Sunnis, 
jihadist Salafis, and scientific Salafis. The Sunnis are in the ruling apparatus of Saudi Arabia 
and its scholars, the jihadist Salafis are affiliated with Al-Qaeda, and the scientific Salafis 
emphasize the text and not armed operations, which are mostly in Kuwait and Bahrain 
(Vaazi, 2012: 373). 

 
Beliefs of Takfiri Salafis include Takfir, rejection of political authority, rejection of 

the rules of Jihad, and rejection of the sanctity of suicide and terrorism. Al-Qaeda 
movement ranks among Takfiri groups. The most important ideological elements of al-
Qaeda are as follows: 

 
A) Takfir: They allow themselves to declare war against other Muslims as infidels 
and apostates if they do not accept their actions. Non-Muslims are regarded as 
blasphemers, only deserving of death. 
B)  The rules of political authority: Traditional Islam has its own legitimate rulers 
who should not be against Sharia law. Al-Qaeda considers any political power holder 
who does not follow their beliefs to be illegitimate and kills them. 
C) Rules of Jihad: According to the majority of Muslims, Jihad becomes obligatory 
in Islam when Islamic lands are threatened or attacked. Jihad also has its own rules, 
including avoiding the killing of civilians. Al-Qaeda does not adhere to those rules and 
allows the killing of civilians. 
D) Sanctity of suicide: In Islam, Christianity and Judaism, suicide is an 
unforgivable sin. But al-Qaeda considers suicide operations as martyrdom and those 
who commit this act are called martyrs who will go to heaven.  
E) Terrorism: Al-Qaeda allows killing and terrorism and considers it an Islamic 
duty. In fact, Al-Qaeda's ideology is more political  (Milton, 2005; 182).  According to 
the principles and intellectual foundations of takfiri currents such as al-Qaeda or ISIS, 
violence, killing, massacre and terror are among the main beliefs of these groups, which 
is also evident in their behaviour and actions. 
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(b) 2- Muslim Brotherhood 

 
The Muslim Brotherhood is a transnational and Sunni Islamist movement that is popular 
in many Islamic countries, including Arab countries. The founder of this thought is 
Hasan Al-Bana (1949-1906) from Egypt. He had a deep impact on Islamic thoughts in 
the 20th century. According to the Muslim Brotherhood, Islamic laws are 
comprehensive and include all matters of life in this world and the next.  
 

The ultimate goal of the Muslim Brotherhood is to establish an Islamic system in 
accordance with Sharia. The Muslim Brotherhood was founded in 1928 by Hassan al-
Bana. The basic slogan of this movement is: God is our ultimate goal, the Prophet is our 
leader, the Qur'an is our constitution, Jihad in the way of God is our way, and martyrdom 
in the way of God is our greatest ideal (Jannati, 2011: 9).  
 
The main extremist groups and currents, which agree with the Muslim Brotherhood 

and which emerged in Egypt after that, are one, Jamaat-e-Islami (1970), which is an 
Egyptian Islamist movement. It is recognized as a terrorist group by the United States 
and the European Union. Second, Islamic Jihad or the Islamic Jihad Organization was 
founded in the 1970s. This organization is sanctioned by the United Nations Security 
Council due to its alliance with Al-Qaeda and the Taliban, and its activities are 
prohibited in many countries.  Yusuf Qarzawi (1926-2022) believes that the Muslim 
Brotherhood is not only the greatest contemporary Islamic movement but also the 
mother and axis of other Islamic movements.  Between the Muslim Brotherhood of 
Egypt and its affiliates, such as Jordan's Islamic Action Front and Kuwait's Jamaat al-

Islah on the one hand, and Islamic Jamaat or Al-Takfir and Hijra, Islamic Jihad of 
Egypt, Islamic Armed Front of Algeria and Al-Qaeda on the other hand, there is a 
fundamental distinction.   The first group (members of the Brotherhood) believe in 
Islamizing society through peaceful means and participation in democratic processes. 
The second group only believes in violent methods. The second group is also called 
warmongers, extremists or jihadists (Abbaszadeh, 2009: 119). 

The thought of Akhwanism spread from Arab lands to other Islamic countries due to 
religious connections. In Afghanistan, the Taliban group, which is aligned with Al-
Qaeda, follows the extremist currents related to the Muslim Brotherhood in Takfiri 
thinking. 

Afghanistan, which has a special geopolitical position in the region, has witnessed a 
lot of violence by fundamentalists and extremist groups. The reformist movements were 
suppressed and destroyed in the light of this fundamentalist view. For example, the 
reformist actions of Amanullah Khan and the reforms during the communist regimes 
were challenged by relatively fundamentalist forces and groups.  Also, twenty years of 
efforts under the title of the Islamic Republic and democracy with the supervision and 
presence of international powers were finally overthrown by the fundamentalist and 
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extremist Taliban group on August 15, 2021. Fundamentalist thinking and its relatively 
violent behaviour have always deprived Afghanistan of development, rationality, 
civility and peace. Of course, it should be noted that these currents and groups have 
always been responsible for proxy wars under the influence of regional and 
international powers with social backgrounds. Because the leaders of these currents see 
their survival in dependence and backwardness! The consequences of this thinking, with 
the terrorist behaviour of Afghanistan, have made the region and the world face serious 
security threats. There is no single and universally accepted definition of terrorism. But 
in the word "it means creating terror among people or intimidating others" (Abdullahi, 
2009: 35). Some define terrorism as: "the systematic use of intimidation or 
unpredictable violence against governments, people or individuals to achieve a political 
goal" (Tayeb, 2001: 56).  

The culture of international relations states the definition of terrorism: "Terrorism is 
the activities of state or non-state actors who use political methods and means to 
achieve their goals" (Plane, 1988:201).  

In general, terrorism can be identified through its indicators, which include: using 
violent means and creating terror through illegal means, achieving political and 
ideological goals, the unpredictability of attacks, and repetition of the act. Organized 
action, trying to publicize fear and terror and killing innocent people to achieve political 
and religious goals (Metallabi, 2015: 122). 

According to the concept and indicators, terrorist behaviours appropriate to the 
group's goals are generally carried out by radical fundamentalist currents. The 
consequences of terrorist acts aimed at the goals and the amount of violence carried out 
at different national, regional and international levels are considered a serious threat. 

The growth and expansion of takfiri and violent fundamentalism have led to terrorist 
and suicidal behaviours in the region and the world. Terrorist acts of extremist and 
fundamentalist groups endanger security at the national, regional and international 
levels. Terrorism is an old concept in political literature. Although this concept has a 
long history, it gained global importance in the first decade of the 21st century. In 2001, 
some terrorists affiliated with the Al-Qaeda group made the historical incident of 
September 11th. It is after this time that the religious aspect of terrorism was brought up 
in the world and extremist and Islamic fundamentalist groups were introduced as 
terrorists. Calling all fundamentalist groups terrorists is incorrect because  

Al-Qaeda belongs only to a group of radical Islamic fundamentalists. In this way, 
religious terrorism, which is one of the sub-branches of terrorism, took on a global 
dimension. Religious terrorists justify their actions with religious principles. Radical 
Islamic fundamentalists with a superficial view and an apparent interpretation of Islamic 
teachings such as Jihad, Dar al-Islam and Dar al-Harb introduced their mission to destroy 
the infidels and establish an Islamic government’ (Nabawi and others, 2014: 5).  

 
Political Islam, or the political idea of Islam, according to Rowa:  
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is based on the traditions and orders of the beginning of Islam and the era of the four 
caliphs […] Islamists look at the way of the head of Islam as an example and model of 
Islamic political behavior and the excellence of an Islamic society (Rowa, 1999: 12).  
 

That is the management of Islamic society according to Sharia, which is considered as 
law. The term political Islam means Islam with a political suffix, is a new term that has 
been proposed since the modern era, especially the popularization of the doctrine of 
secularism. The resistance of Muslims against the dominance of Western culture, in its 
political face, the term political Islam emerged. Therefore, political Islam is said to use 
the language of religion and historical references to mobilize the Muslim population for 
political action at the domestic and international levels. In other words, 
 

it is a form of instrumentalization [teachings] of Islam by individuals, groups and 
organizations that seek political goals" (Denoeux, 2002:56).  

 
This definition is based on the means of constructing Islamic teachings to achieve 

domestic political goals. An instrumental look does not give a precise definition. In the 
definition by John Esposito, it is used in the general form: "Political Islam is a religious 
value in private and public life" (Esposito, 2009: 22).  

The latter definition looks at the reaction of Muslims as a solution to political and 
social issues. This is not the place to analyze the correctness and incorrectness of such 
views. In general, there is no logical problem with the way Muslims look at socio-
political phenomena through the lens of religion. The only issue that remains is whether 
the existing views and interpretations of Islamic teachings can meet the needs of the 
modern age or not! The capability and lack of capability of the interpretations were in 
the direction of being responsive. It needs analysis and interpretation in its own place 
and requires another field. Therefore, the confrontation of various Islamic groups and 
currents with political and social issues is seen more in the spectrum of fundamentalists 
who have a strict and inflexible view. In other words, fundamentalist groups in different 
spectrums have dealt with political and social issues with traditional and old 
interpretations with their relative theoretical differences.  

The political reaction of Muslims consequently opened Islam and Islamic teachings 
to the world of politics. There are different understandings and interpretations of 
religious teachings and texts in the Islamic world. In the debate between tradition and 
modernity in most regions of the Islamic world, strict interpretations have many 
supporters. In Afghanistan, Islamist groups and currents in a relatively traditional and 
closed social context; have formed Their understanding of religious teachings as 
superficial and elementary. The nature of politics and power in Afghanistan also has an 
ethnic and tribal basis. This situation has determined the multi-layer relationship in the 
power structure and its interaction with the environment in a special way. Just as  
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an ethno-oriented government needs the continuous support of the tribes to maintain and 
survive, which must be supported at any cost, and it is natural that the supporters of such 
a government try to control more political power, and the people in power have to obey 
their will (Sajjadi, 2001: 69).  

 
This mutual dependence has provided the ground for the intervention of regional and 
international powers in many cases. From within the ethnocentric political structure, 
currents and groups supporting the interests of the tribe emerged with a religious 
flavour. The Taliban is a clear example of this process. This essay aims to explain the 
consequences of fundamentalism as a research problem with an analytical-descriptive 
method at three national, regional and international levels. 
 

HISTORY OF FUNDAMENTALISM IN AFGHANISTAN AND ITS CONSEQUENCES 

In a general view, Afghanistan is a country with a population of about 35 to 40 million 
people, 99% of which are Muslims, and the religious thinking of the people of this land 
is structured in the form of existing religions. Among the religions, the majority (about 
70%) are followers of the four Sunni religions, with the Hanafi religion being the 
majority. About 29% of followers of the Shia religion - both Ismaili and Jafari Shia - 
with the majority of Jafari Shia. The remaining 1% is given by the Hindu minority. 
From the social point of view, the interaction between the followers of religions has 
generally been peaceful and fraternal. The problem starts when politics shows its face in 
society by using religion as a tool (Rajaei, 2009: 168). In addition to the cultural 
structure, the social structure and population structure of the country can generally be 
identified in the form of four major ethnic groups: Pashtun, Hazara, Tajik, Uzbek and 
other small ethnic groups. There have been political tensions between ethnic groups in 
Afghanistan throughout history because the circulation of power has generally been 
associated with violence and in a few cases with a democratic appearance and hidden 
threats. 

The social structure in Afghanistan has a special feature. The foundation stone and 
structure of social life in this land are based on the construction of the tribe. This means 
that the values in Afghanistan in different dimensions are made up of tribal values. The 
ruling values of the Afghan society have been justified by their tribal nature as social 
traditions with the support of religious justification.  

 
The characteristics of tribal culture reveal many ambiguities and unspeakables of the 
hidden national crisis in Afghanistan. One of the characteristics is lack of adaptation, lack 
of flexibility and interaction with other cultures (Vaazi, 2002: 68).  

 
Generally, it is tried to seek religious and religious justification for behaviours in the 

social and political arena. The characteristic of inflexibility in the context of religious 
and religious culture is more solidity and non-conformity. This situation has prepared 



 
 
 

OCCHIALÌ	–	RIVISTA	SUL	MEDITERRANEO	ISLAMICO	(N.10/2022)	
	
	

 
ISSN 2532-6740 

17 

the ground for the acceptance of strict ideas and interpretations of religion, which 
eventually forms an inflexible society. 

In the middle centuries, Muslim countries had a flourishing civilization. The works 
left from that era can still be seen in Spain, Egypt, Syria, Iran, India and other regions. 
But with the passing of that time and the beginning of the decline of Islamic 
civilization, which is considered from the 14th century, the Islamic lands began a period 
of intellectual and cultural stagnation. The main consequence of this intellectual and 
cultural stagnation was the collapse of scientific and philosophical traditions. The works 
of the era of intellectual and cultural stagnation show that the flow of thinking, criticism 
and innovation was painful and abandoned. After the beginning of the new era in the 
West, the only current that arose among Muslims is called retrograde or Salafism. This 
trend emerged from two parts of the Islamic world with slight differences that were due 
to social and cultural origins. One in the Arabian Peninsula, which was led by Sheikh 
Muhammad bin Abdul Wahhab, and is known as Wahhabism. The other is in the Indian 
subcontinent, where Shah Waliullah Dehlavi is the founder of the Deobandi School. 
The common point of these two currents was to escape from the existing situation and 
return to the past. Both currents believed that Muslims have distanced themselves from 
the original line of Islam. The goal of both currents was to purify the religion from 
superstitions and return to the text with the interpretation of the Salaf. 

Afghanistan was separated from Pakistan due to its geographical and geopolitical 
location and close connection with the Indian subcontinent. Also, the connection of 
fundamentalist groups provided the ground for radical behaviour. The desperate 
reaction of religious scholars against the growth and development of the Western world 
was also mixed with a racist view; As Sayyed Qutb clearly says: "White people are our 

first enemy, whether they are in America or Europe" (Khalidi, 1991: 51). 
Geographically named Afghanistan, which became Afghanistan much later. The Indian 
continent has been influenced by the thinking of the ruler in that system. Due to its 
proximity to the Indian subcontinent, Afghanistan has naturally been influenced by the 
prevailing thinking in that order. According to Siraj al-Tawarikh Faiz Mohammad 
Kateb Hazara, some of the current regions of Pakistan, India and Kashmir are squatters 
of former Kings of Afghanistan and have been called as clean areas of the world and the 
paradise of India" (Kateb, 1952:11). The prevailing culture of this region cannot be 
denied Islamic color and smell and, in a fundamentalist way. The common 
interpretation of religious beliefs was generally in the hands of traditional clerics of the 
time. In Afghan society, traditional beliefs in the form of religious and religious 
teachings are of particular importance and credibility. Nothing is as sacred as religious 
teachings. 

After the First World War and the collapse of the Ottoman Empire, the formation of 
national governments, which is the experience of entering the modern world. Muslim 
thinkers were faced with the question, how can Islam and its values be defended against 
the changes that have occurred in such an environment? The movement of the Muslim 
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Brotherhood led by Hassan al-Banna was a reaction that was created for the first time. 
This school of thought had a peaceful approach to the plan of the government and the 
Islamic state. However, after the assassination of Hassan al-Bana in 1949, the Muslim 
Brotherhood faced an ideological vacuum. Sayyid Qutb's ideas led to the reconstruction 
and reunification of the Muslim Brotherhood in the early 1960s. Unlike Hasan al-Bana, 
who was looking for gradual and peaceful political methods to achieve Islamic 
government; Sayyid Qutb had a revolutionary and armed approach and believed that 
only with the help of the sword and the book (Quran) can the Islamic government be 
implemented on earth. Although Sayyid Qutb's ideas did not lead to his desired Islamic 
government they created wide-ranging divisions within the Muslim Brotherhood, which 
later led to the emergence of radical and takfiri groups such as Al-Qaeda. 

The continuation of fundamentalist thinking in the Indian subcontinent can be 
identified with the face of Abul Ali Maududi (1979-1903).  

 
Abul Ala Maududi is one of the prominent thinkers of the Islamic world who believed in 
the realization of the Islamic ideal. In his thoughts, concepts such as God's sovereignty, 
Islamic political system, confrontation with the West, Islamic education and Jihad have a 
special place. With the formation of the country of Pakistan in 1947 and the feedback of 
Maududi's ideas, Islamic fundamentalism appeared in this country and was effective in its 
growth and development (Nora et al., 2018: 66).  
 

The creation of the state of Pakistan fulfilled part of Maududi's ideal and focused on 
jihad throughout the world. He believed that 
 

 Islam is not just a pure belief but also a life plan. The members of this group should first 
establish an Islamic system in Pakistan and then engage in Jihad against oppressive and 
non-religious governments around the world (Maudodi, 2004: 42). 
 
The movements and struggles of the Islamic world have generally been based on the 

principle of Islamization of the society and the rule of Sharia orders or at least the 
conformity of customary laws with Sharia. But the problem is in the interpretation of 
Sharia, that the interpretation with a fundamentalist mentality does not respond to 
today's needs. In many cases, some Islamic principles and rules taken from Sharia are 
not compatible with modern values and beliefs of human life. The existing 
interpretations are also alien to the temporality and spatiality of modern life and its 
necessities, or in some cases are completely opposite. As a result, the establishment of 
the Islamic system is accompanied by a kind of dictatorship and oppression; because 
there is no flexibility and correct understanding of the conformity of the requirements of 
modern life with Sharia. In other words, the relationship between Islam and modernism, 
which is one of the requirements of the modern world, is incompatible with the thinking 
of fundamentalists. According to the visionaries, the manifestations of new civilization 
are the handiwork of infidels and must be destroyed. The concrete example of this 
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thinking can be traced to the first period of the Taliban government in the 1990s, which 
banned the use of television. 

Despite the cultural and geographical differences of different regions, Islamization 
movements are considered to be the common point of most political movements in the 
Islamic world for the purpose of Sharia rule.  

 
Despite all the differences between the contemporary Islamic movements, active groups 
such as the groups of thoughts of Hasan al-Bana (1949-1906) and Abul-Ali Maududi 
(1979-1903) meet at one point. The revolutionary political thoughts of Shiism are similar 
to the views of the Muslim Brotherhood, which has preserved its characteristics to some 
extent and can be considered reformist and more dependent on the spirit of intention. 
There is an orientation: a) Arab Middle East, Sunni; b) Indian subcontinent, Sunni; c) Iran 
and the Arab Middle East, Shiism (Rova, 1999: 2).  
 
Islamism is the basis of all movements. But they have unique cultural-geographical 

differences, each of which can be examined and reflected in its own place. 
In the Sunni Arab Middle East, the most important intellectual trend of 

fundamentalism in the form of the Muslim Brotherhood organization affiliated with the 
centre of Egypt has various branches such as Hizb ut-Tahrir (1952) and Islamic Jihad, 
whose thoughts are influenced by fanatical ideas. In the Indian subcontinent mentioned 
groups such as Jamaat-e-Islami of Pakistan, Jamaat-e-Islami of India and Jamaat-e-

Islami of Bangladesh. These three groups are generally influenced by the thoughts of 
Abul Ali Maududi. In Afghanistan, Hizb-e-Islami and Jamiat-e-Islami, and in Tunisia, 
Hizb-ul-Ennahda and the Islamic Movement in the former Soviet Union are active 
groups. For a long time, the mentioned currents have been associated with non-political 
Wahhabism movements in Saudi Arabia and the Ahl al-Hadith movement in Pakistan 
(Rova, 1999: 3). Islamists in the Indian subcontinent were able to seize political power 
with the separation of Pakistan from India in 1947 with the claim of political Islam. 
This fact itself intensified the activities of fundamentalist and radical Islamic groups. Of 
course, it should be noted that some powers of that period, such as Britain, welcomed 
the emergence of such conditions in the region and contributed to its creation. 

In the meantime, the Shiite revolutionary movement (1979) was able to create an 
Islamic revolution in Iran and gained political power and formed a government. Several 
Shiite groups in Lebanon, Afghanistan and Iraq were influenced by the Iranian 
revolution and took a model from it due to their religious affinity. The revolutionary 
movement of Shiism in Iran, with its special interpretation of Islam, has had a great 
psychological and mental impact on non-Shia groups in the Islamic world and has 
stimulated them towards political Islam. As an example, we can mention the Taliban 
group in Afghanistan. The success of the Taliban group, both in the 1990s and on 
August 15, 2021, in both stages, has acquired psychological and mental abilities from 
the Islamic Revolution of Iran. 
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The political experience of Islamic groups in Afghanistan is practically keyed by the 
coming to power of the People's Democratic Party of Afghanistan, which was affiliated 
with the former Soviet Union. Politics and power in Afghanistan are ethnic and tribal in 
nature. Political groups are also based to some extent on ethnic and tribal structure. The 
tradition of the tribe has its own special feature, inflexibility is one of the characteristics 
of the tribal structure market. In fact, the will and interests of the nation and tribe are 
considered to be a symbol of the legitimacy of political and social actions. The politics 
and power of the tribal leader are inflexible, radical and harsh according to the tradition.  

 

The Afghan government [in the common sense of the tribe] was born among the tribes 
and the symbols of legitimacy that hang from it are not alien to the villagers (Rova, 1990: 
25) 
 
The basis of the government's legitimacy is the tribal beliefs, which are considered 

Islamic according to the religious interpretation and are inflexible. Extremist religious 
interpretations along with their tribal beliefs have played a major role in strengthening 
fundamentalism in Afghanistan. The tribal mentality has created a closed and backward 
society in various political, economic, cultural and military fields. This process 
considers "the nation as the manifestation of the political ideal of the leaders" (Moradi, 
2011: 298). Ethnic politics and power have always faced crises and often the circulation 
of power in Afghanistan has been bloody and violent. Violent behaviours are generally 
associated with religious justification. Political actions in Afghan society need two 
things, one is highlighting issues as tribal values and the other is showing them as 
religious doctrine. 

The process of Jihad and the battle against the former Soviet Union can be seen as 
the political reaction of the Islamist groups, which was associated with the theme of 
fundamentalism. The Soviet invasion of Afghanistan on December 24, 1979, caused a 
new page of political actions in the region and the world. Islamists in Afghanistan and 
the region were mobilized under the pretext of confronting the communist ideology and 
imposed a devastating war on society. This war was not the only war of the Afghan 
people; rather, regional and international powers have been directly or indirectly 
involved in supporting jihadist groups. In order to expand its presence to the shores of 
the Indian Ocean, the Soviet Union used the Pashtunistan strategy of Dawood Khan, 
the then-president of Afghanistan.  

 
Soviet positions on the issue of Pashtunistan opened a new chapter in relations between 
Moscow and Kabul, in which military cooperation was the most important chapter. The 
cooperation that finally led to the coup of trained officers in Moscow against Dawood in 
1978 and the heinous murder of him and his family, and the occupation of Afghanistan by 
the Soviet Red Army in 1979 (Mousavi, 2009: 103).  
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The powers involved in Afghanistan's politics were also aware of this fact (that is, 
the centrality of tribal values and presenting them as religious and religious beliefs to 
consolidate the foundations of tribal power) and have benefited from it.  

 

And this is something that the British understood very well and realized that their power 
supply is in the consolidation of tribalism that the Soviets are following in Afghanistan 
today (Rova, 1990: 97).  
 
The interaction of the powers to protect their interests in Afghanistan has always 

been through the lens of the interests of the tribe and this has provided the interests of 
the parties, and this issue has forever provided the ground for the intervention of the 
powers to influence and use various groups and currents, including fundamentalist and 
extremist currents. Is. The geopolitical position of Afghanistan in the region and the 
conflict of powers - for example, Britain and Tsarist Russia - have practically 
considered Afghanistan as a buffer zone, to reduce the rival's influence, open and 
hidden interventions have always been going on and caused the growth of groups and 
visionary currents. According to documents and historical sources:  

 
The British, by exerting influence on the possessions of Duranis and dividing parts of it 
and consolidating the influence of the tribal leaders on the remaining parts, practically 
created a buffer zone between their Indian possessions and the Central Asian possessions 
of Tsarist Russia and Qajar Iran (Arianfar, Beta: 12). 
 
Historical evidence shows that the powers, especially the big international powers, 

sacrifice the weak and small powers in political equations for their interests and those of 
their allies. Development and transformation in a region take place in the interest of 
international powers and provides the ground for big and small regional developments. 
As  
 

political developments in the field of international relations in the 1970s, including the 
defeat of the Arabs against Israel, the victory of the Iranian revolution, and the invasion 
of Afghanistan by the former Soviet Union, launched a new wave of Islamism in the 
Middle East. The spark of many movements was created in this decade throughout the 
Islamic world in an atmosphere of failure and hope (Kolayi; 2009: 122).  
 
Such waves are always the right opportunity for the intervention of powers because 

achieving benefits is done by using the groups and currents involved in the crisis in a 
two-way interaction. The former Soviet invasion of Afghanistan caused the reaction of 
several groups and currents, including fundamentalist currents. The resistance against 
Soviet military aggression, which was accompanied by international condemnation, 
opened the hands of the opposition powers to support the fundamentalist groups in 
Afghanistan. Fundamentalist groups grew and expanded with the support of several 
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regional and international powers. The result of these cooperations and supports is a 
devastating war, endless migration, the destruction of the country's infrastructure, and 
finally a permanent crisis and political instability that continues until now.  

 

REGIONAL CONSEQUENCES OF FUNDAMENTALISM 

The Soviet invasion of Afghanistan and the war against this aggression fueled new 
dimensions of fundamentalist behaviour in the region and the world. Jihad as a religious 
value against the encroachment of a superpower on the territory of a Muslim country 
(such as Afghanistan) intensified the wave of national and regional jihadism. In such a 
way that  
 

In 1979, with the Soviet aggression in Afghanistan, thousands of volunteer fighters from 
all over the Islamic world were drawn to the region for Jihad against the Soviet Union 
and to help the Afghan people. This war actually led to the internationalization of the 
Islamist movement and its increasing tendency to regional and international violence 
(Rubins, 2002: 25).  
 

According to some interpretations, the growth and expansion of fundamentalism in the 
1980s and 1990s is the result of the aggression of the former Soviet Union in 
Afghanistan. As an example, Daniel Byrman says:  
 

When the Soviet Union invaded Afghanistan in 1979, it established a chain of events that 
led to the formation of Al-Qaeda (Byman, 2015; 4).  
 
The type of performance of international powers and regional powers has had a 

serious impact on the intensification of fundamentalist behaviours at the regional and 
world level. Because the regional powers also acted as their powerful arm in collusion 
with the important international powers. Fundamentalist groups such as the Taliban or 
Al-Qaeda grew and expanded after the crisis created by the Great Powers. The existence 
of fundamentalist and extremist groups has changed the relations of regional powers in 
many cases. A concrete example is the experience of Iraq, Syria and Afghanistan.  
Before the 1990s, Islamists only wanted to overthrow their own corrupt governments. 
But after the war between the Soviet Union and Afghanistan 

“[…] some Arab Mujahidin, who were mainly from Egypt and Saudi Arabia, returned to 
their homeland to fight against their governments. But when they faced the repression of 
their governments, which were strongly supported by the United States, many of them 
went under the umbrella of Al-Qaeda and found the execution of terrorist attacks against 
the United States as the only practical way to change the regimes in their countries” 
(Timoty, 2004: 100).  
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The result of the dual behaviour of international and regional powers theoretically 
provided the ground for the emergence of regional and international terrorism. 
Therefore, it is these powers that have played a major role in the emergence and 
strengthening of fundamentalist behaviours at the regional and international levels. 
According to fundamentalists, Islamic countries that cooperate or have some kind of 
affiliation with America or the European Union are not considered Islamic and their 
regimes must be changed. In the review, we see that some fundamentalist groups 
secretly or openly, or for political reasons, in many cases, communicated with America 
and received the necessary support and assistance for the struggle. Concrete examples 
of these groups such as Hizb-e-Islami, Mahaz Melli, and Jamiat-e-Islami Afghanistan 
can be mentioned, which had direct relations with Pakistan and also benefited from 
American military aid.  

In the war in Afghanistan until the withdrawal of the Soviet Union, which was 
carried out under the name of Jihad, fundamentalist groups and currents from all over 
the world gathered in Afghanistan. These groups gained a lot of military and war 
facilities during the whole war with the Soviet Union. This gave them the courage to 
expand their desired actions under the title of Jihad. With the growth of fundamentalism 
in the region, violence, immigration, political instability and permanent crisis also 
intensified. After the withdrawal of the Soviet Union from Afghanistan and the defeat 
of Dr. Najib's government by the Mujahideen, the Jihadi groups felt that they had won 
the war; but they failed to form an efficient and responsive government. On the 
contrary, we witnessed conflicts and bloody internal wars in Afghanistan. Jihadi groups 
based in Pakistan, who were generally Sunni followers, entered Afghanistan after the 
formation of an Islamic state. During the arrival of some of these groups, they entered 
into conflict and war. As an example, two major political parties and currents such as 
Hizb-e-Islami led by Golbedin Hekmatyar and Jamiat-e-Islami led by Burhanuddin 
Rabbani had political differences after entering Kabul and becoming involved in the 
civil war. 

Radical and extremist groups have fueled violence and increased instability in the 
region by using religious teachings such as jihad. Although most of the countries of the 
region themselves were involved in the financing of the fundamentalist jihadist forces 
with the leadership of some international powers. In many cases, countries that accept 
immigrants in the region, such as Pakistan and Iran, have benefited from immigrants. 
They have destabilized the region and intensified the crisis for their own benefit, by 
strengthening jihadi forces and groups by Iran, Pakistan, and Saudi Arabia, as well as 
using them as a tool in many cases and fueling Terrorist behaviours as an example of 
suicide forces that are trained and equipped in Pakistan. They can be called violent and 
destabilizing groups in the region and the world. For example, the Taliban is a group 
that, with its main base in Pakistan and the support of its government, fought against 
NATO forces in Afghanistan for twenty years. Finally, the US agreement with the 
Taliban in Doha, Qatar (2020), strengthened this fundamentalist and radical group. 
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After the agreement with the US, the Taliban managed to overthrow the government of 
the Islamic Republic of Afghanistan and capture Kabul in less than a year. Shortly after 
the Taliban took over, Al-Qaeda leader Ayman al-Zawahiri was hit by an American 
drone in Kabul. This is a clear sign of the re-strengthening of fundamentalist and radical 
groups in the region. 

With the beginning of the Afghanistan war in the eighties, regional tensions 
intensified and the grounds for cooperation between the group and the fundamentalist 
currents were provided. Regional powers such as Iran, Saudi Arabia and Pakistan, as 
well as international powers in collusion with each other, caused the growth and 
expansion of fundamentalist groups such as the Taliban and Al-Qaeda. For example:  

 
Afghanistan war was the best and most appropriate time to expand the cooperation 
between the Brotherhood and the Wahhabis. The office of the Muslim Brotherhood in 
Peshawar, which was run by a Jordanian of Palestinian origin, Abdullah Azzam, funded 
the Mujahideen of Afghanistan by attracting financial aid from Saudi Arabia (Rova, 
1999: 129). 
 
Therefore, with the growth and spread of fundamentalist groups, the security threat 

in the region has intensified. In such a way that some countries such as Russia have 
officially expressed concern and acknowledged that with the Taliban's dominance in 
Afghanistan, more than twenty terrorist groups with at least ten thousand troops are 
operating in Afghanistan. The security threat has caused serious concerns for many 
countries bordering Afghanistan after the Taliban took over. The security situation of 
the region and the concerns caused by the risk of terrorism and terrorist activities are a 
direct consequence of the growth and strengthening of fundamentalist groups. Security 
threats are gradually fueling regional tensions and causing them to spread. In the current 
situation, Afghanistan's neighbouring countries feel insecure due to the re-establishment 
of Taliban power, and out of necessity, they may adopt a policy of appeasement with 
this group. This situation will strengthen the Taliban and its permanent ally, Al-Qaeda, 
which will make the security of the region vulnerable and face serious security risks in 
the long run. The concern of the governments of the region in a situation where 
Afghanistan is ruled by a terrorist group (Taliban) is reasonable and appropriate; 
because radical and takfiri movements can easily infiltrate Afghanistan and attack their 
desired targets from there. 

 

THE INTERNATIONAL CONSEQUENCES OF FUNDAMENTALISM 

Islamic fundamentalist groups and movements around the world are considered suitable 
tools for international powers to achieve their goals. In international relations, 
governments focusing on the principle of strategic interests benefit from all the tools 
and abilities to achieve strategic goals. Weak and corrupt governments, as well as 
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fundamentalist groups and movements around the world, are considered suitable tools 
for the powers that be.  
 

The policy of powers in the field of international relations along with supporting corrupt 
governments around the world; They indirectly turned Islamic fundamentalists into 
international terrorist groups (Laqueur, 2004: 100). 
 

Before the 1990s, Islamists only wanted to overthrow their corrupt governments. But at 
the end of this decade, they concluded that:  
 

We must direct the fight to the enemy whose hands are setting fire to our countries, to cut 
off its hands... because the coalition of our enemies led by the United States of America 
will not allow Islamists to come to power anywhere in the world. (Gerges, 2005: 27). 
 

After the terrorist attacks of September 11, 2001, in America, which targeted the world 
trade towers, a new chapter in international relations began. In the fight against 
international terrorism, which had seriously threatened the security of the world, the 
threats caused by terrorist behaviours were considered uncontrollable. The warning of 
the United Nations and the agreement and immediate action of the Security Council 
regarding the fight against international terrorism was a response to the September 11 
incident. The anti-terrorist approach of the United Nations in 2001, especially the 
Security Council, which is directly responsible for international peace and security, 
faced serious challenges shortly after the start of the struggle. These challenges were 
precisely caused by the conflict of interests of the great powers, which showed its true 
face based on the US agreement with the Taliban. The leadership of the United States of 
America in the fight against terrorism and the use of NATO's military power in 
suppressing Al-Qaeda and the Taliban in Afghanistan for twenty years and finally the 
withdrawal of international forces from Afghanistan and its handover to the Taliban 
showed that the powers The international community does not have a serious decision 
to fight terrorism. According to some people, the action of the United States itself 
caused the extremist groups to disperse widely in the region and react.  
 

Afghanistan's geography with Central Asia has been one of the external factors 
intensifying fundamentalism in the region" (Ahmadi and others, 2018: 173). 
 
The great game of international powers brought the fundamentalists into dangerous 

international games. The transformation of the process of "Jihad" of localism into 
"Jihad" of internationalism is in the light of the political and military games of major 
international powers such as the former Soviet Union and America in the Cold War 
atmosphere and the intensification of fundamentalism after the end of the Cold War. 
According to Lewis and Huntington, the behaviour of powers in international relations 
intensified the anti-Western sentiments in the form of religious violence among Islamic 
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fundamentalists "[...] Islam, like other world religions, sometimes promotes a state of 
violence in its followers" (Lewis, 1990: 61). Undoubtedly, external factors of the 
escalation of violence in the world are directly or indirectly related to the behaviour of 
international powers. What if some powers instigate violence and killing by using the 
tools of fundamentalist groups? A concrete example of this is the agreement of the 
United States after twenty years of war with the fundamentalist and terrorist group of 
the Taliban in Doha, Qatar, and finally handing over Afghanistan to them, which is a 
clear sign of instrumental use. 

Some soft and indirect movements have also caused the spread of Islamic 
fundamentalism and the resulting violence. In his controversial book, Clash of 

Civilizations, Samuel Huntington clearly states that the major problem for the West is 
not Islamic fundamentalism, but Islam itself; a different civilization whose people 
believe in their cultural superiority and the humiliation of their power has worried them 
(Huntington, 1996: 210-219). Apart from the principle of Huntington's claim, which 
reminds us of cultural and civilizational differences in the world. Pointing to the feeling 
of inferiority of Muslims and the Islamic world will make not only the fundamentalists 
but all the followers of Islam react. However, fundamentalists may act faster and more 
violently. This theory, in turn, became the basis for the regular activities of the 
fundamentalists. Because the book (The Clash of Civilizations) indirectly addresses the 
violence between the followers of civilizations, especially incompatible civilizations in 
the history of mankind. In addition to the differences in interests, alignments in the two 
fields of theory and behaviour intensify approaches and orientations, usually in the form 
of projecting politics and making enemies. The realities of the international space after 
the Cold War, the new arrangement of powers with the creation of a new concept called 
the fight against international terrorism in 2001 was a new experience of international 
action.  

Fundamentalist thoughts can be seen among all religions and civilizations. As in 
examining the types and criteria of terrorism in its religious type, violent behaviour may 
exist. Of course, in some religious groups and currents, such as Al-Qaeda and the like, 
more violence and killings are seen. Since 1979, along with the Soviet aggression in 
Afghanistan, the issue of Jihad became prominent in the ideology of Islamic 
fundamentalists. Although not all Salafists are violent; some extremist currents within 
it, such as Al-Qaeda, prescribe violence and terror as important tools to achieve their 
goals. There are enough evidence and clues that extremist fundamentalists have been 
promoting and encouraging terrorist and suicide operations in recent decades. Since the 
incident of September 11, 2001, dozens and hundreds of terrorist and suicide cases have 
occurred in Afghanistan and terrorist groups have taken responsibility for it. 

Jihad and jihadism in the sense of using random violence and terror is a completely 
new phenomenon, which became popular among Salafi and fundamentalist currents in 
the Islamic world since the end of the 20th century. According to John Esposito,  
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Since the end of the 20th century, the word Jihad has been used by liberation movements 
(such as the Afghan Mujahideen, the separatists of Chechnya, Kashmir, Lebanon's 
Hezbollah, Hamas, and the Palestinian Islamic Jihad) as well as terrorist groups such as 
Al-Qaeda to legitimize their actions and create Motivation is used in followers. Jihadists 
consider Jihad as a global religious duty for Muslims to create a global Islamic revolution 
with global unity and cohesion (Esposito, 2005: 14). 

 
International action after September 11, 2001, in the fight against terrorism in 

Afghanistan, created a lot of hope. It was expected that fundamentalism and its 
consequences would be destroyed or at least reduced. But such a thing did not happen, 
on the contrary, after the twenty presence of international powers in Afghanistan, this 
strategic geography was once again at the disposal of the fundamentalist and terrorist 
group of the Taliban. In addition, the Taliban group obtained weapons facilities that 
were left over from the ousted government. According to the American claim, light and 
heavy weapons worth more than eighty billion dollars have fallen into the hands of the 
Taliban. A few months after the Taliban took control of Kabul, the capital of 
Afghanistan, al-Qaeda leader Ayman al-Zawahiri was targeted and killed by US drones 
in the heart of Kabul. This fact proves the connection and cooperation between the 
Taliban and Al-Qaeda. The current situation in Afghanistan, which is ruled by the 
Taliban, has increased the risk of strengthening, spreading, and the presence of terrorist 
groups such as Al-Qaeda and other terrorist groups. 

Therefore, the main consequence of fundamentalism at the international level is the 
threat to global peace and security. Because there is no guarantee that the Taliban will 
not commit terrorist acts in the international arena in collusion with other terrorist 
groups. Now the Taliban are looking for international legitimacy, they are benefiting 
from various ways to put pressure on governments in the international arena to 
recognize them. Terrorist behaviour and threats of terrorist activities have been 
repeatedly raised by the Taliban as means of pressure and reflected in the media as it is 
in the interest of the world to recognize the Taliban. The threat caused by terrorist 
attacks led to an increasing menace to global security. Fighting terrorism and 
eradicating it requires the serious determination of governments at the international 
level. With the beginning of the fourth wave of terrorism in the 1980s, the world 
witnessed increasing violence and terrorist attacks and this trend is still continuing. 

 

CONCLUSION 

The thinking and behaviour of fundamentalism with a long history in the region and 
Afghanistan show serious dangers and threats. The behaviour of fundamentalists is 
synonymous with violence and terror. The threats and dangers caused by the behaviour 
of fundamentalists are not limited only to Afghanistan and the region; rather, with their 
expansion and growth, threats and risks will be global. The evidence indicates that in 
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regional and international equations, some great powers have always used radical 
movements and groups as a tool to exert pressure against their rivals. The support of 
regional and international powers to Jihad groups in Afghanistan in the 1980s finally 
led to the strengthening of Al-Qaeda. The alternating instrumental policy of the powers 
regarding the Islamic fundamentalist groups, as much as it has a temporary benefit to 
put pressure on the rival, entails serious security threats and dangers for the region and 
the world. The process of supporting the fundamentalist groups and currents has made 
them stronger and more powerful and equipped with new war tools and facilities. The 
growth and spread of fundamentalism that started at the end of the 20th century and 
continues until now have imposed unfortunate consequences on human society. 

A) Fundamentalist Islamic groups in Afghanistan have turned this country into 
ruins and deprived the people of this land of peace and peaceful life. Afghanistan has 
not seen peace for more than forty years and in this half-century, it has experienced 
violence, killing, destruction and finally crisis in political, social, economic and military 
dimensions. Visionary groups, both moderate and radical, have been positioned as tools 
of external powers in the past forty years. This has prepared the ground for the 
intervention of external powers, both regional and international. The result of external 
interventions with the cooperation of radical Islamic groups has brought permanent 
crisis, political instability, and political and economic collapse. Fundamentalist groups, 
among other factors, are considered to be the cause of the continuation of the crisis in 
Afghanistan. Despite the growth of terrorist groups such as the Taliban, the current 
crises have an uncertain future. These crises are not limited only to the geography of 
Afghanistan; because due to its geopolitical location, there is a possibility of their 
spilling over to the countries of the region and the international level. 

B) The mutual security of countries requires permanent cooperation at both regional 
and international levels. Insecurity and crisis at an important and strategic point will 
affect neighbouring countries and the region. Fundamentalist Islamic groups in 
Afghanistan are always in contact with neighbouring countries and the region from 
various cultural, economic and political aspects. The mutual interaction of the countries 
of the region with the fundamentalist groups by providing the ground for intervention 
increases the possibility of the penetration of fundamentalist thinking and its 
consequences in the region. After the Taliban terrorist group regained control in 
Afghanistan, the countries of the region, while secretly cooperating with the Taliban, 
have worried about the security of the region. The competition of the countries of the 
region with the geopolitical position of Afghanistan, in a reciprocal cycle, strengthens 
and consolidates the fundamentalist groups in the region. There is a danger that the 
neighbouring countries of Afghanistan and the region will become a breeding ground 
for fundamentalist groups of its extremist type. 

C) The international interests of the powers provide the ground for their 
international presence with instrumental policy towards the fundamentalist groups. 
Many fundamentalist groups, even of the extremist type, have close relations and secret 
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and open cooperation with some important international powers. After twenty years of 
the presence of major international powers in Afghanistan, and then handing it over to 
the Taliban terrorist group, many of whose leaders are on the blacklist of terrorism, the 
danger and threat to international security have become serious. America's agreement 
with the Taliban group in Qatar with the slogan of changing the Taliban led to the 
downfall of the Islamic Republic of Afghanistan; it actually shows the serious 
interaction of the powers with the fundamentalist currents and groups of its radical type. 
The rise of extremist and fundamentalist groups such as the Taliban, which is 
practically related to Al-Qaeda, and their acquisition of advanced weapons facilities, 
have increased security risks and threats at the international level. This empowerment 
provides the ground psychologically and mentally for other existing groups around the 
world. There is a possibility that extremist groups will get advanced weapons facilities 
in the region. If achieved, it is considered a serious risk and threat to international 
security. 

The existence of the half-corner crisis in Afghanistan and the resulting war and strife, 
due to various reasons, there is a possibility of its spread and influence in other 
countries. The constant insecurity and crisis in Afghanistan expose the countries of the 
region and the world to a serious security threat. The incident of September 11, 2001, is 
good proof of this issue. The instrumental use of extremist groups and currents in 
Afghanistan and the region, as much as it serves the goals of regional and international 
powers, also entails increasing risks and threats. 
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